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THE BAN ON MARRIAGES BETWEEN CHRISTIANS 
AND MUSLIMS IN THE DUTCH REPUBLIC (1580-1795)

Bastiaan van der Velden
Open Universiteit, The Netherlands, Heerlen

Abstract: The States General of the Dutch Republic introduced in 1656 a law 
forbidding marriages between Christians and Muslims in a part of their terri-
tory, the so-called Generalitylands. The province of Gelderland introduced four 
years later the same rule. Several Roman-Dutch law jurists discussed to what 
extend this rule was applicable in the whole of the territory of the Republic. The 
legal authors Grotius and Van Leeuwen stated, before the enactment of the law, 
that these interreligious marriages were allowed in the Republic, based on the 
freedom of thought, belief and religion. In 1662 Simon van Leeuwen, referring 
to Hugo de Groot, writes about marriages between Christians and Muslims: “In 
our country, where almost all schools tolerate freedom (see Grot[ius] De Iure 
belli, Book 2, ch. 15, no. 10), it is not prohibited”. The liberal opinion of Van Leeu-
wen was overshadowed a short time later by a total ban on such marriages, a 
view propagated by Johannes Voet. Dutch jurists from around 1700 argued that 
the rule drafted for the Generalitylands in the 1656-law was applicable on the 
whole territory of The Netherlands. However, did marriages between Christians 
and Muslims took place? We will follow this debate, and how this debate was 
silenced and of little importance since this kind of interreligious marriage did 
seldom take place in this period.

Keywords: Interreligious marriages; Dutch Republic; Christians; Muslims; 
Echt-Reglement.

1. Independence of the Republic

Before discussing the ban on marriage between Christians and Mus-
lims, it is important to have some insight into the state structure of 
the Republic and the relationship in the early modern period be-
tween the Low Countries and the countries where Muslims lived. In 
particular, from North Africa and the Ottoman Empire there was a 
cultural and political exchange with the Republic. I want to ignore 
the colonial situation in Indonesia at this point, and will focus on the 
relationship between the Netherlands and countries around the 
Mediterranean: the Ottoman Empire and the states at the Barbary 
Coast in North Africa.

https://unipapress.com/book/religion-ideology-politics-and-law-a-multidisciplinary-approach-in-the-frame-of-european-history/
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The Republic of the United Provinces of the Netherlands is a part-
nership of seven provinces that rebelled from the year 1568 against 
the Spanish king and Habsburg Empire and obtained recognition of 
their independence and sovereignty by other states after an Eighty 
Years’ War (1568-1648) at the Peace treaty of Münster (1648).1 The re-
nunciation of the King Philip II of Spain with the Act of Abjuration 
in 1581 brings little changes in the administrative institutions of the 
Republic. In the history of private and criminal law, this caesura is of 
minimal importance. The old legislation stays in force, and new leg-
islation is difficult to introduce. As stated in the fundamental law of 
the Republic, the Treaty of the Union of Utrecht of 1579, the alliance 
of the seven provinces may only act collectively when foreign politics 
and defense were involved. The provinces were responsible for the 
most fields of the legislation, including family law; local entities safe-
guarded their acquired rights and refused interference from outside 
in this field. All seven provinces had their own legislation and, within 
these provinces, there were cities and other territories that had their 
own particular local criminal and private law. This local law came on 
the first place in the hierarchy of sources of law and had precedence 
over regional, provincial and national law. These small jurisdictions 
were sticking rigidly to these acquired rights. When the Spanish 
king reigned over the Low Countries, he was not able to break this 
deadlock of acquired local rights; his demands for codification of 
coutumes was perfectly sabotaged. During the Republic’s period, a 
defined center of power lacked in the United Provinces. There was no 
authority like a monarch, and the central government got bogged 
down in a culture of coming together in “many meetings, followed 
by slow or not taken decisions”.2 This was a kind of Achilles heel of 
the Republic blocking any form of modernization of legislation. This 
conclusion can also be drawn with regard to the reform of marriage 
law, it was difficult to introduce new rules, though marriage was one 
of the main policy issues deemed ‘necessary’ to reform to construct 
a protestant republic.

The religious disputes between Catholics and Protestants were 
the root of the uprising of the Low Countries against the Spanish 
king, and this led during the Eighty Years’ War to some new pro-
vincial legislation aimed at a separation between these confessions. 
This separation initiated by Protestant theologians was one of the 
main political objectives in the Republic, an inevitable goal, so it 
seems, but not easily achieved because all regions wished to pre-

1 Parker 1976.
2 De Rooy 2005: 12, also: Van Vree 1994; Prak 1999.
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serve their own sovereignty and acquired rights.3 The introduction 
of new legislation aiming at a separation between Catholic and Prot-
estant inhabitants was a complicated process that took a long time. 
One of the side effects of this separation between Protestants and 
Catholics was the introduction of restrictions on marriages between 
Protestants on the one side and Anabaptists and Jews on the other 
side.4 

The relation between the Netherlands and Turkey in the 16-17th 
century pose several contravening aspects.5 In the time of the Eighty 
Years’ War, the Protestant Republic and the Ottoman Empire con-
sidered the Catholic Habsburgs as their common enemy. The Dutch 
wanted to free themselves from the yoke of the Habsburg Empire, 
while the Ottoman armies stood at the gates of Vienna. The recogni-
tion by the Ottoman Empire of the Republic and the establishing of 
diplomatic relations between the Republic and the Ottoman court 
dates from 1612 and preceded the 1648 peace treaty by many years.6 
On the one hand, the political and military power of the Ottoman 
Empire fascinated the Dutch in their own struggle for independ-
ence. On the other hand, the Dutch feared the Muslim religion and 
the barbary-coast navy. There was even financial Turkish support to 
William of Orange (1533-1584) during this war of independence.7 An 
example of the close connection is the insignia worn by the rebel-
lious watergeuzen or Sea Beggars. The anti-Catholic watergeuzen 
who fought in the years 1571-1572 alongside William of Orange to 
bring an end to Spanish occupation, wore during the liberation of 
the town of Leiden on 4th October 1574 insignias with the text: ‘Liev-
er Turcx dan pavs’, a slogan that can be translated as ‘Better a Turk 
than a Papist’, since they considered the tyranny of the Pope worse 
as the Turks: ‘want sy achteden des Paeus tyrannie grooter dan des 
Turckes’, a slogan that is still known in The Netherlands.8 The prefer-

3 Thorbecke 1839: 39.
4 Kremer 2013: 263 ff.
5 One could also point at the Koran translated into Dutch:  De Arabische Alkoran […], Ham-

burgh: Gedruckt voor Barent Adriaensz. Berentsma, boeck-verkooper 1641, translated after 
the first German edition by Salomon Schweigger (1616). A second translation was published: 
Mahomets Alkoran, Amsterdam 1657, translated after the French translation. Both transla-
tions were reprinted several times. An interesting cultural exchange is also presented in the 
exhibition ‘Carpets of the East in Paintings from the West’, combining Anatolian carpets 
and Dutch 17th century paintings depicting these rugs, at the Metropolitan Museum of Art 
Fifth Avenue, New York, March 11th–June 29th, 2014. From around 1585 the printer Christoffel 
Plantijn published in Leiden books in Arab, see: Hoftijzer 2006: 109-123.

6 This important early recognition was heavily contested by the ambassadors of Venice and 
France at the Ottoman Court.

7 Parker 1979: 67-70.
8 Fruytiers 1577 fol. 18r. Translation taken from: Van Gelder 2015: 184.
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ence for the Turks was prompted by the relative freedom of religion 
that existed in the Ottoman Empire for minorities.9 The Dutch theo-
logian Voetius (1589-1676), in his academic thesis ‘Over het moham-
medanisme’ (On the Islam) from 1648, stated that the freedom of 
religion was better safeguarded among the Turks in the Ottoman 
Empire than by the catholic Habsburgs.10 

2. Ordinances on matrimonial law (1580-1603)

After the reform of the Catholic marriage legislation during the 
Council of Trent (1545-1563) only one form of marriage was recog-
nized, the ecclesiastical Matrimonium in fronte ecclesiae in the 
presence of a priest and witnesses, though other more or less ‘se-
cret’ forms of marriage were tolerated.11 The criticism of the former 
German monk Martin Luther against the Church of Rome was the 
beginning of the Protestant Reformation. An important change in 
the Republic in marriage law was the introduction of the Civil mar-
riage after 1580. Alternatively, in the words of Hugo de Groot in his 
Inleidinge tot de Hollandsche rechts-geleerdheid, by adopting the 
Protestant religion in the Republic, all the rights of Catholic clergy-
men as in the administration of justice as in other matters, ceased 
and were transferred to the state.12 

The Political Ordinance (Ordonnantie van policie) of the States 
of Holland and West Friesland (provincial parliament of the most in-
fluential province) of April 1st, 1580 introduced a set of rules on mar-
riage and on ab intestato inheritance, but the most innovative as-
pect was the introduction of an civil administrative procedure prior 
to the marriage and state control on couples who wanted to marry.13 
The aim was to create unity of legislation in the various local cou-
tumes (local customary law) within the province of Holland. Protes-
tant couples may conduct a marriage ceremony in the church; other 
inhabitants must celebrate their marriage at the town hall. The legal 
historian Huussen writes: “the impulse for this was undoubtedly the 
desire to Calvinize some ecclesiastically sensitive legal issues, such 
as marriage law”.14 However, the legislators also saw a need for mod-
ernization of legislation; it must lead to a “better maintenance of the 

9 Groenveld 1979: 86.
10 Van Amersfoort 1997: 14.
11 Fischer 1963: 464.
12 De Groot 1952: Book I, D. 15.
13 Groot-placaetboek 1655: vol. 1. 329-343.
14 Huussen jr. 1989: 638-653.
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government and the welfare of the country and more justice for the 
inhabitants”.15 Marriages that were not ‘contravened and celebrated’ 
according to the Political Ordinance would henceforth be ‘null and 
void’.16 The Political Ordinance contains elements of private law and 
criminal law. It was difficult for religious minorities to comply with 
these regulations, not only for Jews and for Catholics, but also for 
non-protestant Christians like the Anabaptists. The opposition from 
different regions within the province of Holland claiming their own 
old legislation resulted in a series of local exceptions to the inher-
itance law as codified in the Political Ordinance.17 

Since there was no central institution that could promulgate this 
legislation for the entire territory of the Republic, every province had 
to take initiative. The protestant church tried to get new marriage 
legislation introduced on all territories of the Republic and wrote let-
ters to the States General insisting on the elaboration of new mar-
riage laws.18 However, it took a long time (between 1580 and 1648, or 
even later) before new legislation was introduced. The second prov-
ince to introduce such rules was Zeeland. The Zeeland churches in-
sisted on a similar regulation, as it existed in Holland, an Ordonnance 
of the Prince of 8th February 1583 proclaimed a new marriage reg-
ulation in Zeeland.19 In the province of Utrecht, the States issued on 
6th October 1584 a regulation introducing the civil marriage. Cou-
ples could marry at the town hall, or in front of a Protestant pastor. 
Other forms of marriages were no longer recognized in Utrecht.20 
The legislation of the province of Gelderland will be discussed below.

3. The ‘Generaliteitslanden’

Only on certain territories, the government of the federation of the 
seven Provinces, the State’s General, had direct legislative power. In 
these territories called the Generaliteitslanden, the inhabitants lived 
under the direct rule of the States General, though these territo-

15 “beter onderhoudt van de policie ende staet vanden landen ende meerder gherechtigheyt 
der ingesetenen van dien” De Blécourt, Japikse 1919: 126.

16 A bylaw of 6th July 1580 introduced a detailed explanation.
17 In July 1580, an Act of Moderation (Acte van moderatie) was enacted for the rules on inher-

itance, a law in which exceptions were granted for some areas, a process that was repeated 
again in 1599 and 1604. Resol. Holland, 30th July 1580, p. 161 ff.; Groot-placaetboek, vol. 1, 1655, 
col. 343 ff.; Groot placaet-boeck, vol. 1, 1655, col. 347 ff.

18 Knappert 1903: 267.
19 Groot-placaetboek vol. 1, 1655: 350 and vol. III: 508. Reenacted 18th March 1666, Groot-placaet-

boek vol. III: 592ff.
20 Muller 1903: 191.
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ries had no representatives or vote at the States General or a way 
to claim their own old coutumes. The word generality (Dutch: gen-
eraliteit; French: généralité) was used during the ancien régime in 
several countries to identify the central administration or central 
government. It stands against particularity of the local authorities. 
The Generaliteitslanden included Staats-Brabant (North-Brabant), 
Staats-Vlaanderen a part of modern province of Zeeland north of the 
Belgian border, villages around the town of Maastricht, Staats-Over-
maas and Staats-Opper-Gelre (both in the modern province of Lim-
burg) and Westerwolde and Wedde (in the modern province of 
Groningen).21 This is not the place to discuss the way these territo-
ries were formed and at what date they became dependent to the 
States General. But it is important to know some dates, to stress that 
it needed not the whole period from beginning of the revolt until 
1656 to introduce this marriage legislation, because the Republic did 
not possess executive power over these territories from the begin-
ning. The Dutch revolt started when William of Orange crossed in 
1568 the border of the Spanish territories near Heerlen, and stayed 
at the village Wittem for a while, but finally withdrew. After the Un-
ion of Utrecht of 1679, Heerlen stays in the Spanish southern part. 
Finally, the Republic conquers the territories along the Maas river in 
1632, lost most of it 2 years later, but in 1644 it was taken again by the 
Republican army. A protestant civil government was set up in 1647-
1648. The 1648 treaty of Münster was not yet settling all disputes over 
the Overmaas territories including Heerlen. In 1657, diplomatic ne-
gotiations were started, and finally in the ‘Partagetractaat’ of 1662, a 
division was made between the Spanish territories and States Terri-
tories. In the spring of 1663 the Republic took possession of Heerlen, 
in 1664 provincial edicts were executed to introduce government or-
ganization in the Land van Overmaas.

Westwolde in Groning was taken in 1593 by Willem Lodewijk 
van Nassau in the name of the Staten-Generaal, and became a 
Generality land. The Republican army’s took Zeews Vlaanderen in 
1604, to blockade the harbor of Spanish Antwerp, but it became part 
of the Republic in 1648. The Meierij van ’s-Hertogenbosch became 
Staats-Brabant in 1629, after the capitulation of the city of ’s-Her-
togenbosch. Gelre joins the Unie van Utrecht of 1579 from the begin-
ning, but some cities, like Venlo and surrounding territories, stayed 

21 The word generality was used during the the ancien régime in several countries to desig-
nate central government or centralized ruler. It is opposed to particularity and that stands 
for the local authorities.
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on the Spanish side, and only became part of the Republic after 1713, 
named Staats-Opper-Gelre.

These were territories on the borders of the Republic, and here 
the Catholic religion was widespread. For many territories the sit-
uation had only become clarified after the 1648 treaty of Münster 
– or even later – that they would be placed under the administrative 
power of the States General. On 18th March 1656, the State’s General 
adopted a Regulation on the marriages (Echt-Reglement, Over de 
Steden, ende ten Platten Lande, in de Heerlijckheden, ende Dorpen 
staende onder de Generaliteyt) for these Generaliteitslanden.22 The 
Echt-Reglement introduced in art. 50 the following rule:

Neither may Christians on our territory, [marry] with Jews, 
Muslims or heathens, on punishment as mentioned above. 
[on the punishment of exile].23

The punishment on an interreligious marriage was only exile, the 
marriage was not void.24 With the ‘heathens’, the drafters of the 
Echt-Reglement meant ‘Egyptians’, or Gypsies.25 Some years later, 
the States of the province of Gelderland introduced a comparable 
rule in their marriage law, the Echtordeningh off ordonnantie op de 
houwelycken met den aenkleven van dien (1660).26 Also the Regu-
lation on the marriages of the town of Culemborg (Kuilenburgsche 
Echtorde van 1680) contained a similar rule.

The rule of the Echtreglement, banning marriages between 
Christians and non-Christians, lives today in a saying in Dutch lan-
guage: “twee geloven op een kussen, daar slaapt de duivel tussen”, 

22 Munier uses the term ‘Marriage Regulation Act’; Munier 1995: 63.
23 “Ook geen christenen onder ons gebiedt gehoorende, met eenige joden, mahumetanen 

nochte heydenen, op pene als voorens.” [op straffe van verbanning]; Echt-Reglement 1664. 
Also printed in Wiltens, Scheltus 1722. The Echtreglement from 1656 used the term ‘mahu-
metanen’, and the English terms ‘Mahometans’ or ‘Mohammedans’ seem to be the most 
related, though I have decided to use the term Muslim in the text and translations, taking 
into regard the arguments of Gibb 1969: 1, who states: “Modern Muslims dislike the terms 
Mohammedan and Mohammedanism, which seem to them to carry the implication of wor-
ship of Mohammed, as Christian and Christianity imply the worship of Christ.”

24 Van Apeldoorn 1925: 166.
25 Printed marginal note in the printed edition Echt-Reglement 1664.
26 “Oock geene Christenen onder ons gebiedt gehoorende, met Joden, Mahumetanen noch 

Heydenen, op poene als voren.” [op straffe van verbanning]. The preamble the Echtordeningh 
(1660) states that earlier versions of this law were promulgated in 1597, 1627, 1658. The 1597 
edition of the Gelderland marriage law does not have a provision on marriages with Jews 
or Muslims (Van Loon 1703: II.383). The 1660 edition does have a provision on marriages with 
Jews and Muslims (Van Loon 1703: II.57), the 1627 and 1658 versions were not traceable.
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two religions on one cushion, there must sleep the devil in between, 
meaning that such a marriage will not last long.

The Echtreglement is not thoroughly researched by Dutch histo-
rians, although its effects deeply influenced and discriminated large 
groups of the inhabitants of The Netherlands from its introduction 
in 1656 until its abolition in 1796.27 In his article on interconfession-
al protestant-catholic marriages the legal historian Fischer writes: 
“The 18th century Dutch lawyers are quite silent about the subject.”28 
Some (legal-)historians have investigated the way the Echtregle-
ment functioned, and the results of this investigation suggest an 
attitude of the government that is ‘tolerating’ Catholic priests who 
married interconfessionial couples in their church, and accepting 
that couples in border regions made a trip outside the Generality 
territories to marry (in Spanish-Brabant and Spanish-Limburg).

The question to what extent the rule in the marriage legislation 
of the Generality-territories and Gelderland prohibiting marriages 
between Christians and Muslims was a legally binding rule for the 
other territories of the Republic, initiated a small debate between 
the jurists of the first generation of Roman-Dutch lawyers. Accord-
ing to the legal historian Van Apeldoorn, a rule prohibiting marriages 
between Christians and Muslims was also applicable in Holland, and 
such marriages were punishable and void.29 

How could a rule issued for the Generality-territories and Gel-
derland influence the law in the other provinces? In the hierarchy of 
the sources of law in the Republic, the described local custom and 
the local written law were applied in the first place. After this, the 
judge could draw from the undescribed custom of the region and, 
if necessary, the undescribed custom of the neighboring province, 
except if it was a completely contradictory custom.30 The Frisian ju-
rist Ulrik Huber (1636-1694): “In cases where laws and costumes are 
completely absent, and one cannot find a legal rule in these sources, 
one follows the laws and customs of the nearby territories”.31 In the 
courts of the provinces of Overijssel, Groningen and Drenthe, for ex-

27 Munier 1995: 31. On 20th October 1796 a new Echt-reglement over de steden en ten platten 
lande dezer provincie (Bataafsch-Brabant) was enacted. The preamble to this regulation 
stated that a new regulation was necessary since “articles in the 1656 Echtreglement were 
opposed to the principle of separation of church and state”.

28 Fischer 1963: 481.
29 Van Apeldoorn 1925: 166.
30 De Blécourt 1932: 28.
31 “In voorvallen daer wetten ofte coustumen ganselijk ontbreekt, soo dat men geen reeden 

uit andere diergelijke kan trecken pleegt men zich welke reguleeren nae de rechten en ge-
woonten der nabuiren” (Huber 1742: 1.II.62).
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ample, legislation and custom from province of Holland and works 
by authors on this provincial law were invoked. Since there was in 
the provinces of Holland and Zeeland no ordonnance or other writ-
ten law prohibiting marriages between Christians and Muslims, it is 
interesting to consult the authors of the Roman-Dutch school, Voet, 
Van Leeuwen, De Groot and Brouwer on this subject.

4. Johannes Voet

The Dutch jurist Johannes Voet (1647-1713) is the author of a volu-
minous Commentarius ad Pandectas. The work was a theoretical 
commentary on the Justinian Digest, but at the same time a useful 
work for the contemporary legal practice since Roman law was a 
secondary but important source of law. Even today these writings 
are used in the South African courts.32 The second part of his Com-
mentarius ad Pandectas dealing with marriage law was published 
in 1704.

Voet states: “Jews, Pagans, or Muslims cannot marry Christians 
by the civil law or by the present law”.33 His argument is based upon 
a law issued by the Emperors Valentinian, Theodosius, and Arcadius 
of the year 388, long before Mohammed founded his religion, and 
the Roman law only stated: “No Jew shall marry a Christian woman, 
nor shall any Christian man marry a Jewess; for if anyone should be 
guilty of an act of this kind, he will be liable for having committed the 
crime of adultery, and permission is hereby granted to all persons to 
accuse him.”34 

The next sources used by Voet is the Roman imperial decree ‘De 
Judaeis et Coelicolis et Samaritanis’.35 Then follows ‘de nuptiis gen-
tilium’ of the Codex Theodosianus, forbidding any Roman citizen or 
provincial to marry a barbarian.36 Finally Voet arrives in his own times, 
quoting the Echt-reglement (Marriage act) of the Staten Generaal 
of 1656, which forbade marriages between Christians and Muslim in 
the Generaliteits-territories. But now Voet must straighten an error 
made by a predecessor, he writes that such interreligious marriages 
are forbidden, “and the case is not different in Holland, as Simon van 

32 Domanski 2013: 251-265.
33 Voet 1704: lib. XXIII, tit. 2, 26.
34 Though Voet refers to CI. 1.9.6., it seems CI. 1.9.5. is the issue here. Translation after Scott 1932.
35 CTh. 16.8, De Iudaeis et Caelicolis et Samaritanis; CI. 1.9, De iudaeis et caelicolis. This law in 

the Codex is also cited in French literature on marriages, where muslims are made equal to 
the jews in this law: Lange 1694, p. 75. As well as Duval 1705: 282.

36 CTh. De nuptiis gentilium (3.14.1.); see also: Mathisen 2009: 140-155.
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Leeuwen wrongly thinks”. The States of Holland and West Friesland 
have set rules on the way a marriage must be conducted following 
the Political Ordinance of 1580, without mentioning Jews or Muslims 
in that instrument, though according to Voet “yet it cannot rightly 
be inferred from this that the States General have allowed by their 
Ordinance marriages between Jews and Christians, or that they 
have thought that such marriages ought to be allowed.” As an extra 
argument against interreligious marriages, Voet quotes the Roman 
Catholic Canon law and the glosses of Gothofredus (CI. 1.9.6).

5. Simon van Leeuwen

Who was this Simon van Leeuwen, the author who wrongly thinks 
that interreligious marriages are not forbidden? The advocate Si-
mon van Leeuwen (1625-1682), best known for introducing the term 
‘Rooms Hollands recht’ or Roman-Dutch law, also worked as a his-
torian and translator. He had knowledge of places where Muslims 
lived, his father was a member of the council of the East Indian Com-
pany (VOC), and Simon van Leeuwen translated in 1667 a book on 
Persia, written by the VOC director Johannes de Laet (1581-1649).37 In 
1662 he published his Censura forensis, theoretico-practica, where 
he stated that interreligious marriages are not forbidden.38 It was 
published shortly after the enactment of the Echtreglement of 1656. 
The Censura forensis, theoretico-practica described the Roman civ-
il law and its reception in the province of Holland, in a methodical 
way, and also treated the law in such a way that it was of practical 
use in 17th and 18th century courts. According to Van Leeuwen mar-
riages between Christians and Jews or Turcks (Turcae, as a synonym 
for Muslims) were forbidden in the German Empire.39 In Holland the 
case was different:

37 De Laet 1667.
38 Van Leeuwen 1662.
39 Van Leeuwen refers to: Schultze 1628: 25 (Lib. I. Tit. X, De Nuptiis). Also in Van de Kreke 1773: 

75. Next to Turcae, also the synonym Turci was used; see: de Groot 1986: 2. This legislation
was applicable in Preussen until 1851. When drafting the Allgemeine Landrecht für die
Preußischen Staaten a first draft contained the rule “Der unterschied der Religionen verhin-
dert die Ehen der Christen mit Heiden, Mohamedanern und Juden.” In the final version this 
rule was adapted: “Ein Christ kann mit solchen Personen keine Heirath schließen, welche
nach den Grundsähen ihrer Religion sich den christlichen Ehegesehen zu unterwerfen ge-
hindert werden.“ § 36 ALR II 1 (see: Fonk 1961: 25). See also for Hungary (occupied by the Turks 
for many decades): Voglmayr 1697 and also: Corpus juris Hungarici 1822.
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In our land, where nearly all schools tolerate freedom (which 
defends Grot[ius] De Iure belli, Book 2, chap. 15, no. 10) it [a 
marriage] is not prohibited, but according to the law, the mar-
riage of worshipers, each of a different religion or sect, is cele-
brated in front of the local magistrates, Political Ordinance of 
Holland. Anni 1580. num. 3.40

Van Leeuwen uses here in interesting word, the Latin ‘connivens’ 
(closing an eye) or ‘to tolerate’ which could be translated in Dutch by 
the modern term ‘gedogen’, a famous word in Dutch government 
circles meaning that the government accepts, allows and does not 
sanction certain behavior contrary to the law.41 Van Leeuwen makes 
no reference to the Echtreglement of 1656, or its application in the 
province of Holland, but refers to Hugo de Groot.

The reedition of Van Leeuwen’s Censura Forensis Theoreti-
co-Practica from 1741 edited by Gerardus Haas refers to the opinion 
of Voet as the standard authority in this issue: “Haec Auctoris nostri 
sententia merito resillitur a Clar. Voet”, no marriages with Muslims in 
the Republic.42 

6. Grotius

Hugo de Groot (1583-1645) wrote on the marriages of Christians with 
non-Christians long before the enactment of the Echtreglement of 
1656. His De iure belli ac pacis on law and war, one of the key publica-
tions on international law in the 17th century, was published for the 
first time in 1625. De Groot writes in de paragraph on “Contracts with 
people outside the sphere of the true religion” that such contracts 
are not prohibited:

40 “Quod tamen apud nos, quibus omnium paene sectarum connivens est libertas (quam de-
fendit Grot[ius] de Jure belli, lib. 2 cap. X, num 10.) prohibitum non est: sed & lege cautum, ut 
inter disparis relligionis aut sectae cultores matrimonia coram magistratu loci celebrentur. 
Politic. Holland. Ordinat. Anni 1580. num. 3. Quae tamen apud Brabantos & Pontificiae Relli-
gioni addictos tanta non est, ut quibus non tantum cum Judaeis matrimonium contrahere, 
certa poena prohibitum est arg. l. 6. Cod. De Jud. cap 10 & cap. 15 caus. 28 quaest. I. Sed & 
cum quibuscunque haereticis, qui vel levi argumento a Judicio Catholicae (ut illi vocant) 
Relligionis deviare videntur, matrimonia commiscere piaculum est, arg. l. 2 par. I. Cod. De 
heretic. & cap. Si quis Judaicae 17 caus. 28 quest I. Sic ut e converso in Ecclesia Genevensi 
reformatis connubia cum Pontificia Relligioni addictis celebrare in tantum prohibetur, ut 
prorsus irrita censeantur, rescindanturque matrimonia cum Papistis celebrata, Ordin. Ec-
cles. Genev. art 112.”

41 Vermeer 2010.
42 Van Leeuwen 1741.
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4. Proof again will by no means naturally follow from this fact 
that we ought not of our own will to submit to the rule of the 
heathen or contract marriages with them. For in both these 
cases it is apparent that there is greater danger, or at any rate 
greater difficulty is thrown in the way of practising the true 
religion. Add also the consideration that such ties are more 
lasting, and in marriage the choice is freer, while treaties have 
to be made to satisfy the exigencies of the time word and 
place. Moreover, as it is not wrong to do good to the heathen, 
so it is not wrong to implore their aid, as Paul invoked the aid 
of Caesar and the tribune.43

The paragraph is followed by a paragraph entitled “Beware of such 
contracts”. The ‘Libertas’ is discussed by Grotius at several occa-
sions. Van Nifterik writes: ‘according to Grotius every human being 
by nature holds as his own (suum) his life, body, limbs, reputation, 
honour and freedom to act (IBP II. 17.2.1. […]’. The ‘actiones propriae’ 
might be translated as freedom or liberty.44 Libertas could be trans-
lated as the power over oneself (potestas in se).45 The freedom to 
conclude contracts with other free people is leading concept in the 
work of Grotius. During the first, and again during the second Eng-
lish conference in the years 1613 and 1615 Grotius stressed the need 
to maintain contracts and treaties with the people in the East-Indies. 
A simple change of circumstances could not be a legal argument to 
abrogate a contract with an infidel. According to Grotius: “Pacisci est 
libertatis, stare pacto necessitatis”.46 Or freely translated into English: 
every person has the freedom to conclude a contract, but he is then 
obliged to fulfill it.47 To create a open and free market for foreigners, 
including Muslims, in Holland and for Dutch merchants abroad, reli-
gious freedom was a necessary element in trade trieties.48 

43 “Overeenkomsten met personen die buiten de ware religie staan zijn niet verboden naar 
Christelijke wetten”. De Groot 1913-1925. Another translation can be found in De Groot 2005: 
vol. 2, ch. 15, num. 10.

44 Van Nifterik 2004.
45 This seems not to be the roman Libertas (‘freedom’ or ‘liberty’) of a Roman citizen under the 

Republic. See: Lee 2011: 371-392.
46 Cited in Clark, Van Eysinga 1940: 203.
47 Nellen 2011: 59-73.
48 Hugo de Groot writes Claude Salmasius on 24th february 1631: “Exspectantur ibidem ex novo 

federe Persae habituri Mahumetanae religionis usum in ea urbe, ut nostri suae in Perside. Id 
ad excitanda magis magisque Arabica studia pertinebit.” (De Groot 1964: 343) This concept 
stems from a letter of Johannes Uyttenbogaert to Hugo de Groot, 14th february 1631: “De 
besloten negotie tuschen dese landen ende de Persiaen sal de Persianen, Mahumetanen, 
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This rather liberal opinion towards mixed marriages shown by 
Grotius is in contrast with other publications, in which he, as a Prot-
estant, gives arguments to put Muslims on the path of true prot-
estant faith. In these writings, Grotius addressed questions with re-
gard to the Islam several times from a theological point of view. This 
book, written in verse, was to be used by sailors in theological de-
bates with non-Christians.49 A second theological book De veritate 
religionis Christianae, published in 1627, based on the arguments of 
this poem, was influential since it was translated in many languag-
es – even in Arab in 1660.50 These theological writings stress on the 
importance and supremacy of the Christian faith, marginalizing the 
Islam.51 It can be said that the xenophobe view in De veritate reli-
gionis Christianae is the opposite of Grotius’ liberal view of marriag-
es with Muslims in De iure belli ac pacis.

The arguments of Van Leeuwen and Grotius with regard to the 
‘libertas’ as a legal principle allowing the marriage between Chris-
tians on the one side and Jews and Muslims on the other side in 
the territories of the Dutch Republic, was not followed by later 
generations of Roman-Dutch-law jurists, starting with Voet.52 Both 
published their books before or shortly after the enactment of the 
Echtreglement of 1656 and the ban on such marriages in the Gen-
erality territories and Gelderland. But it took some years before there 
was a geneal legal opinion that such marriages were also forbidden 
in Holland. Although the Echtreglement of 1656 was only enacted 
for the Generality territories, the rules were also applied in Holland.53 
The legal historian De Smidt states: “Art. 50 and 51 of the Echtreglement 
on banning marriages with Jews, Muslims and unbaptized persons 
were applied in the same way in the legal practice of the province 
of Holland.”54 Not only the ban of marriages between Christians 
and Jews and Muslims was applied in Holland, also other rules of 
the Echtreglement were followed, though they were not enacted 

geven vrijheyt van religie t'Amsterdam ende de onse gereformeerden in Persiën.” (De Groot 
1964: 334).

49 “Wederlegging van de Mahumetistery’” in De Groot 1622.
50 De Groot 1627, Arab translation by Edward Pococke (De Groot 1660). Juynboll 1931: 85-89, 196-

199. Recently discussed in Heering 2004; Van Liere 2016: 580-590.
51 Jongeneel 2015: 33-35. De Groot 2019.
52 A liberal opinion on freedom of religion is defended by Locke: “if we may openly speak the 

Truth, and as becomes one Man to another, neither Pagan, nor Mahometan, nor Jew, ought 
to be excluded from the Civil Rights of the Commonwealth because of his Religion. The 
Gospel commands no such thing.” (Locke 1689: 53 f.).

53 De Blécourt, Japikse 1919: 275-287 (art. LII). Van der Heijden 1998: 299-326.
54 De Smidt 2002: 91-102.
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as a law in the province of Holland.55 The Echtreglement was also 
printed in the Resolutien van de Heeren Staten van Hollandt ende 
Westvrieslandt and this version contains a comparative apparatus of 
the Echtreglement and comparable rules in other legislation of the 
provinces – but about art. 50 no comparisons with rules from other 
provinces are made.56 

7. Eduard van Zurck and Gijsbert Hemmy

The more practical books of the Roman-Dutch school do repeat the 
ban of marriages between Jews and Christians, but at the beginning 
of the 18th century Muslims are no more mentioned in this context. 
The Roman-Dutch school author Eduard van Zurck (died ca. 1726), 
who wrote in his Codex Batavus that Jews are not allowed to marry 
Christians on banishment: “Joden mogen met Christenen niet trou-
wen op pene van bannissement, Egtrel. ter General. 18 Marti 1656. art. 
50.”57 After which he only gives several examples of marriages con-
cluded between Jews and Christians; Muslims are not mentioned. In 
the ‘Nieuw Nederlands advys-boek’ of 1782 the 1656 Echt-Reglement 
is mentioned, and the ban on marriages between christens and jews 
in art. 50 of the Echt-Reglement is conciderend applicabale as a 
general law in the whole territory of The Netherlands, mMuslims are 
not mentioned.58 

A thesis presented to the University of Leiden in 1770 for the de-
gree of doctor of both laws by Gijsbert Hemmy, born in the South-Af-
rican Cape Town, states: men had “to avoid marriage with them 
[Matthew 18.17], however, in such a way that if a husband who had 
an unbelieving wife, loved her and therefore wanted to retain her 
he was not compelled to leave her [Corinthians 7.12 and 13].”59 In his 
thesis, Hemmy does not make reference to the Echt-Reglement, the 
theological discussions of Protestant theologicans or the legal opin-
ions of Voet, Van Leeuwen or Grotius.

55 De Wit 2008: 182, 195, 212, 214.
56 Resolutien 1656-1659.
57 Van Zurck 1727: 468.
58 Van den Berg 1782: 500.
59 Hemmy 1998.
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8. Verklaring van de Regten van den Mensch en van den Burger

In 1795, the prohibition for Christians to marry a Jew came to an end 
as the result of the Declaration of the Rights of Man and of the Citi-
zen (Verklaring van de Regten van den Mensch en van den Burger) 
enacted by the Provisional Representatives of the People of Holland, 
the supreme governing body of the province of Holland, instituted 
after the Batavian Revolution, during the period in which the Neth-
erlands was transitioning from the Dutch Republic to the new con-
stitutional state of the Batavian Republic. Under this Declaration 
of 31st january 1795, the distinction between citizens on the basis 
of their religion was abolished. Furthermore, that year saw the end 
of regulations designed to discourage mixed marriages.60 Even af-
ter the Declaration of the Rights of Man some legal scholars stick to 
the old rules. In his doctoral thesis Campegius Lambertus Vitringa 
(1786-1864) discusses at length legal aspects of the marriage, treat-
ing natural law and positive law. He states in 1809 that the marriage 
between Jews and Christians and for example with Pagans and 
Muslims is void:

Judaeis cum Christianis ac eorum exemplo cum Paganis ac 
Mohamedanis nullum est connubium, ne a vera religione in 
aliam deflectant Christiani.61

Vitringa refers in his sources only to the Codex Justinianus and the 
Codex Theodosianus.62 Several other thesis, mainly published after 
1800, discuss multiple forms of forbidden marriages, but they do not 
refer to the Echtreglement.63 

9. Theologians

The ban on marriages between Christians and Jews, but maybe also 
Muslims was introduced as law upon the demand of Calvinist the-
ologians.64 Several Protestant theological treaties deal with ban on 
these interreligious marriages. The protestant synode used books 

60 Huussen jr. 1975: 35 f.; Fischer 1963: 483.
61 “Judaeis cum Christianis ac eorum exemplo cum Paganis ac Mohamedanis nullum est con-

nubium, ne a vera religione in aliam deflectant Christiani”; Vitringa 1809: 83. Knappert 1907.
62 Vitringa: ‘L. 6. C. de Jud. Et Coelic. L. I. C. Theod. De Nup. Gentil.’
63 Lichtenvoort 1779; Van Vredenburch 1805, Nederburgh 1809; Meertens 1811.
64 Older church legislation prohibiting sexual relations between Christians and Muslims like 

the Canons of the Concil of Nablus of 1120 will not be discussed in this article.
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like Beza’s ‘De repudiis et divortiis examen’, Melanchthon’s ‘De ar-
bore consanguinitatis’ and from Zanchius’ ‘de Operibus Dei’ the 
chapter on ‘De sponsalibus, matrimonio et divortiis’.65 

The Italian protestant theologian Hieronymus Zanchius (1516-
1590) published several theological treaties and also published a 
volume with legal advices. His publications were quoted as a legal 
authority in court in the Republic.66 He states that marriages of Chris-
tians are not allowed with infidels and the enemies of the Church, 
like Jews, Turks and Heretics, who reject the foundations of Chris-
tianity: “infideles Christique et ecclesiae hostes quales sunt Judaei, 
Turcae talesque haeretici, qui fundamentum religionis Christianae 
convellunt”.67 Here the word ‘Turcae’ is used as a synonym of Muslim.

The theologian and jurist Theodore Beza (1519-1605), one of the 
leaders of Reformation in Geneva, raises in Tractatus de repudiis et 
divortiis the question whether marriage vows between fidels and 
infidels may be admitted: “either before or after the betrothal such 
imparity breaks the engagement (if there is no other obstacle to the 
cause) It is not allowed even if he is willing to live with an unbeliev-
er.”68 Beza distinguished between those religions who deviate from 
the reformed church only in some doctrines and those who openly 
oppose the Christian religion like Jews and Muslims: “eos qui Chr. 
religionem ex professo oppugnent, quales hodie sunt Judaei et Ma-
humetani”. With these religions no intermarriage.69 

10. Muslims in the Republic

There was a strict ban on marriages of Muslims living in the Repub-
lic, when we follow the opinion of Voet, but now a last question aris-
es, were there Muslims living in the Republic at all, willing to engage 
in a relationship with non Muslims?70 

65 Knappert 1903: 268.
66 For example: Van den Sande 1570: 67.
67 Zanchius 1613: 795 and Zanchius 1602.
68 “Respondeo sive ante, sive post sponsalia ejusmodi imparitas inciderit dirimi sponsalia (si 

nihil aliud causae obstiterit) non licére, quandiu consentit infidelis cum fideli habitare.” Beza 
1569: 99. Beza is cited by Brouwer: 552.

69 Maruyama 1978: 76-78. Paraphrasing Beza, Maruyama only writes that “a marriage contract-
ed between a Christian and a non-Christian is de jure valid and sanctified”.

70 This essay is not the place to discuss and evaluate the obstacles under Islamic law for in-
terreligious marriages, nor to describe legal situation and Christian – Muslim encounters in 
the Dutch territories in Indonesia. Although millions of Muslims lived in the colonies of the 
Republic of the Seven United Netherlands and the Kingdom of the Netherlands, it was not 
until the census in 1879 that the first mention was made of Muslims in the Netherlands: 
thirteen men and thirty-six women presented themselves as Muslims at the time.



171

The Ban on Marriages between Christians and Muslims

There were muslims in the Low Countries in the 17th century. In 
the battle of the Seabeggars against the troops of the Spanish King 
in the province of Zeeland in 1599, the Dutch were assisted by Otto-
man sailors who were either sent from Turkey to support the Dutch 
or freed from Spanish captivity.71 When the Zeeland village of Sluis 
was under siege in 1604, 135 Turkish galley slaves were left behind 
by the Spanish troops and liberated by the sea beggars, and near to 
Sluis the geographical denomination of Turkeye and Constantinople 
still can be found today.72 After a while they were returned to Turkey. 
In later times ‘Turks and Moors’ were regularly enslaved by the Dutch 
in the fight against the barbarine coast pirates. From the 18th cen-
tury there are several records of these enslaved landed and sold in 
Medemblik, Hoorn and Enkhuizen. After a while they were returned 
to Turkey. In later times ‘Turks and Moors’ were regularly enslaved by 
the Dutch in the fight against the barbarine coast pirates. From the 
18th century there are several records of these enslaved landed and 
sold in Medemblik, Hoorn and Enkhuizen.

Another category of Muslims were the Dutch sailors, who had 
been enslaved by the barbarine marine in the Mediterranean Sea, 
and converted to Islam, who were after a period of time, bought 
out or freed, returned to the Low Countries.73 Many Dutch sailors, 
captured on the Moroccan coast or the Mediterranean, were con-
verted and able to build a career in the Ottoman navy.74 In Holland 
campaigns were started to collect money for families to pay ransom 
and get these people back again, the government did not wanted to 
get involved in such actions. One of them was Jan Jansz van Haar-
lem, who converted and took the name of Moerad Rais.75 His son 
Anthony Janszoon van Salee (also called Van Fes, 1607-1676) raised in 
Salé and Algiers, moved via Amsterdam to New Amsterdam (todays 
New York). Van Salee was staying in Amsterdam when he obtained a 
marriage license on December 15th, 1629 to marry Grietse Reyniers, 
two days before their ship left for the New Amsterdam, where he 
became known as ‘Anthony the Turk’. In the marriage documents 
he states he is coming from Cartagena.76 In modern sources on the 

71 De Groot 1978: 106-111. Luiten, De Graaf 2016: 41. Van Gelder 2015: 185.
72 Obdeijn, De Mas 2012: 68; De Marez Oyens 1908: 50-96. See also: Van Dijk 1986: 1-22. Hondius 

2005: 13-24.
73 Florijn 2018: 264, 270-272.
74 Van Gelder 2015: 175-198.
75 De Vries 1684: 65 f.; Van Gelder 2015: 188.
76 Frijhoff 2007: 461; Hershkowitz 1965: 299-310.
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history of New York Anthony Janszoon van Salee is considered one 
of the first Muslims of the town.77 

An Ottoman trading post, the Turkse stapel or Turkish Staple, 
was opened in Antwerp in 1582.78 From Amsterdam trade is being 
conducted in the 17th and 18th century with countries all over the 
world, from the Baltic States, Germany, France and England to the 
Near and Far East and South America.79 In the period from 1600 
until 1680 the economy in Holland, which was booming at the top, 
needed a lot of workforce, most of them came from the other Dutch 
provinces, but also from Northern France and Germany. Cities like 
Rotterdam, Delft, Leiden, Vlissingen, Middelburg, Utrecht and Am-
sterdam saw a doubling of residents in a short time.80 Between 1500 
and 1672 the city of Amsterdam grew from 12,000 to 200,000 inhabit-
ants.81 The marriage registers give an impression of the origins of the 
bride and groom. Many people from abroad settle in Amsterdam. 
Hart gives a number of almost 150,000 marriages between 1601 and 
1800. Around 1600 more than 30% of the newcomers come from the 
Southern Netherlands.82 The new Amsterdammers also come from 
Germany, but they are also Norwegian seamen and maids, Sephard-
ic Jews from Spain and Walloon mercenaries, but Muslims or people 
from North Africa are not mentioned in this research.83 

In the 16th century Ottoman merchants, though almost exclu-
sively non-Muslims such as Jews, Greeks and Armenians, came to 
the Low Countries.84 From about 1590 a growing number of Dutch 
merchant ships sailed to North African and more eastern Ottoman 
(Levantine) ports, making Holland in this period the most important 
trade partner. In 1612, diplomatic relations between the Republic and 
the Ottoman Empire became official and Cornelis Haga became the 
first Dutch ambassador in Constantinople. In the treaty of 1612, the 
rights and obligations of the Dutch were laid down in detail in the 
Ottoman Empire. The Dutch were allowed to trade on favourable 
terms with the Empire and were allowed to travel and settle there. 
There was a permanent Dutch embassy in Istanbul and consulates 

77 Gomez 2005: 128-142. In 1647 the 6 years old daughter of Anthony Janszoon was baptized in 
New Amsterdam: Shaw Romney 2014: 214.

78 De Groot 1986: 3.
79 Lesger 2001.
80 Geyl 1961: 240; Geerts 1966: 34; Kuijpers 2003.
81 Lesger 2006: 97-121.
82 Van Dillen 1964: 5.
83 Sogner 1993: 515-532.
84 De Groot 1986: 3.
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in various port cities. The first visit of Omer Agha as a representative 
of the Sultan in 1614 lead to a missive to the Dutch Ambassador in 
Istanbul, asking to avoid such missions since the costs for the States 
General of such visits were too high.85 Also Turkish merchants came 
to the Republic, on 17th century Dutch paintings we see Ottoman 
merchants wander through Amsterdam. A painting by Gerrit Berck-
heyde of Dam Square, view to the North (1674) depicts several peo-
ple on the central square of Amsterdam, including two men turbans 
and dressed in an oriental style. Also in Dutch poetry the theme of 
freedom of religion is linked to the impression that there were many 
Jewish and Turks living in Holland. This is most probably a sort of 
overrepresentation, especially for Turks (Muslims). If they were Mus-
lims in the Republic, they stayed mainly in Amsterdam and The 
Hague, cities where merchants and ambassadors from Morocco, the 
Ottoman Empire and Persia often stayed for some time.86 

One can come to the conclusion that interreligious marriages 
between Christians and Muslims were rare, almost nonexistent.87 
In the 17th and 18th centuries, marriages with Muslims did occur in 
literary fiction, but also in practice. The theatre play a Clucht-Wyse 
Comedie vande Mahometaensche slavinne Sultana Bacherach by 
Cornelis de Bie (1627-ca. 1715) from 1698, where a Muslim girl is sold 
by a Zeeland pirate to an elderly Jewish man who wants to marry her 
but finds an adversary in a nobleman, belongs to the fiction. But the 
opinions of professors in theology demanded by lical magistrates 
shows that such interreligious marriages were planned.88 In the cat-
egory of Dutch people who – in free will or forced – had ended up in 
an Islamic country, and who had converted to Islam there and been 
circumcised, there are cases in Holland in which the question was 
raised whether they were allowed to marry or not. The professors in 
theology concider a marriage of a Christian girl with a to Christianity 
concerted convert possible though a public confession of guilt in the 
church was necessary, and in this way a specific Dutch instrument of 
disciplining misconduct was introduced.

The place where cases of marriages with presumed Muslims 
were dealt with, was not the local court, but the local magistrates 
and the church council of the Reformed church. Several publications 
show that a whole range of misdeemed behaviors could lead to a 

85 De Groot 1986: 9.
86 Kaplan 2007.
87 Knappert 1903: 269.
88 De Bie 1702.
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disciplinary case for the church council of the Reformed churches.89 
In these cases the church council were mainly focused on reconcil-
iation. As the church council had no authority for criminal prosecu-
tion, it usually forwarded more serious cases to the court. In 1658, 
the theological faculty of Leiden was asked by the the city magis-
trates of Schiedam whether a man from Schiedam, who had been 
enslaved by the Turks and had converted to Islam and now wished 
to marry a girl in Schiedam, could obtain permission to do so: “gh-
enomen van de Turcken van Algiers, alwaer hy hem korts daernaer 
heeft laeten besnyden, het Christengeloove versaeckt, ende het Ma-
hometaensche aenghenomen heeft”.90 The question is, whether the 
magistrates of Schiedam were supposed to tolerate (the word ‘ghe-
dooghen’ is used) that man to marry a Christian girl: “The question is 
whether the magistrate of Schiedam should tolerate and allow the 
person in question to be allowed to marry a Christian daughter, “de 
vraeghe is, of de magistraet van Schiedam behoort te ghedooghen 
ende toe te staen, dat ghemelte persoon met een Christendochter 
sal moghen trouwen”. The theologians Abraham Heidanus (1597-
1678), Johannes Coccejus (1603-1669) and Johannes Hoornbeeck 
(1617-1666) stated that the man, who said he had the intention to live 
a life as a ‘sincere Christian’ in Holland, could not simply be allowed 
to marry.91 He had to make a public confession of guilt in the church 
before he was allowed to marry the girl.92 For this man, no trace of a 
marriage could be found in the Schiedam archives, maybe he mar-
ried the girl in that town, or another town, but it must be underlined 
that the public confession of guilt in the church was a feared instru-
ment and in many cases people convicted to this specific Dutch in-
strument of discipline did not show up in church.93 

89 Klock 1990: 78-122; Roodenburg 1990.
90 In comparable cases on marriages, the responses of professors of the faculty of theology are 

quoted in legal scholarly publications: Consultatien 1660: 37. Lulius 1778: 16, 20.
91 Johannes Hoornbeek was een expert inzake bekeringen: Hoornbeeck 2018.
92 Advice from 24th december 1658; Coccejus 1701: 13. Eekhof 1921: 109, 316; Florijn 2018: 270. The 

faculty of theology of the university of Utrecht was addressed in a comparable case. A Dutch 
sailor was captured, enslaved, tortured and converted to the Islam, but finally returned to 
Holland. Now he wanted to return to Christian faith. On 25th may 1661 the professors Gis-
bertus Voetius (1589-1676), Andreas Essenius (1618-1677) and Matthias Nethenus (1618-1686) 
composed a complex ritual to be performed in the protestant church including a public 
confession of guilt, a preaching on Matthew 26 and a profession of faith. Advice from 25th 
may 1661; Cramer 1932: 449-451. Florijn 2018: 270. On the practice of public confession of guilt 
in protestant churches in 18th century Amsterdam: Roodenburg 1990: 124-131.

93 Roodenburg 1990.
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11. Final remarks

How can we explain the change in the opinion between Grotius and 
Van Leeuwen on one side, and Voet on the other? As stated before, 
in the period prior to 1648 the States General did not have power 
over the Generalty lands, and it took until 1656 that the States Gener-
al enacted a regulation against interfaith marriages.

In academic research on marriage law in the 17th century, a shift 
of opinion of the Protestan church’s views and percecution by local 
magistrates on issues such as divorce and premarital sex can be de-
tected, a development is taking place from a certain flexibility in the 
period of the Reformation giving way to a more rigid view as a result 
of the later stages in the reformation (nadere reformatie) that took 
place from about 1650 onwards.94 

The enactment of the Echtreglement in 1656 seems to fit in this 
development. In legal scholarly writing freedom of believe was giv-
en up for religious rigidness, though in the end the Muslin Christian 
marriages could take place due to a policy of ‘gedogen’ and a lack of 
(administrative) instruments to identify the believes of the marriage 
candidates.

94 On the Dutch Second Reformation or Further Reformation: Selderhuis 2014: 338-341. See: Van 
der Heijden 1998: 270-272, and Van Rhee 2001: 183-185; Van Lieburg 1989; Groenendijk 1984.
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